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FThe Sanctuary-Keeper:

A QUARTERLY MAGAZINE FOR THE EXPOSITION AND
DEFENCE OF THE HOLY SCRIPTURES.

“ Ye (Aaron and his sous) shall keap the charge of the sancivary, and the charge of
the altar.”—{Num, xviii. 5.)
“ Ye (brethren of Christ) are . . . an holy priesthood lo offer up spiritual sacrifices.”

(1. Pet. ii. B.)
 Thow hast kept My Word and hast not denied My Name.”—(Rev. iii. 8.}

No, 28. MARCH, 1902. Yol. VIIL.

Baptismal Beliel.

JEsus CHRIST.

Many of the references by the Apostles, when preaching to Jews,
assume that their hearers knew who and what Jesus was, but a few passages
go beyond this, by giving some kind of a definition or description. Thus,
on the Day of Pentecost, Peter says: *]esus of Nazareth, a man approved
of God among you, by miracles and wonders and signs which God did by
Him * (Actsii. 22), and in the same discourse the Apostle speaks of Him
as the “fruit of David’s loins according to the flesh ” (verse 30.) .

In preaching to Cornelius and his household, Peter reminds them that
“God anointed Jesus of Nazareth with the Holy Spirit and with power,
who went about doing good and healing all that were oppressed of the
devil, for God was with Him” (Acts x. 38.)

If these statements be taken in their simple form, they are sufficient
to show wha\vwas the nature and position of Jesus Christ at His first
appearing, but,Wwhen viewed through the ample testimony in the Old Testa-
ment Scriptures—on which they are based—they leave no doubt whatever
upon this point,

The use of the word “man” is equivalent to saying that Jesus was a
descendant of Adam, and the expression “fruit of David’s loins " proves that
He descended through the Royal line of the Israelitish nation. He necessarily,
therefore, entered the world with the disabilities pertaining to man in his fallen
state. These consisted of condemnation to death for the first sin that was com-
mitted. together with a nature defiled by sin, or, in other words, embracing evil
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desire. That this is the logical conclusion of the statements already quoted,
and of others in different parts of the scriptures of an analogous character, is
shown by the attempt which has been made by the Apostacy to exclude Jesus
Christ, by reason of His paternity, from the consequences inherited through
the fall of our first parents by all the rest of the race. A few passages, here
and there, are supposed 1o give support to the theory of Christ’s exceptional
position ; but, when rightly understood, they are seen to preclude any such inter-
pretation, and the conclusions based upnn them are easily shown to do viclence
to inspired statements of such an explicit character that no candid, reasonable
mind can endorse them.

Thus, a “man of Ged,” through whom God wrought miracles, and whom
“God anointed with power,” cannot possibly be the second person of the
Trinity taught by Roman Catholicism and Protestantism. To have been
“approved of God,” he must have been in a position in which two courses
were possible to Him—one right and the other wrong. To deny this, either
directly or by a theory which excludes it, deprives God’s approval of all value ;
therefore, Jesus Christ must have been subject to temptation, and such lempta-
tion must have been a reality, not a fiction. ¥rom the Trinitarian point of
view this was impossible ; for although, to avoid a direct denial of Scriptural
testimony, Trinitarians admit, in words, the templation in the wilderness, they
make null and void the reality of such temptation, by teaching that the real
Jesus Christ was the second person of the Trinity, who literally came down
from heaven and was clothed with a body of flesh,

The statements that God anoeinted Jesus with power, and worked miracles
through him, overthrow the Trinitarian claim that He was in all respects “co-
equal® with the Father; and when it is remembered that Christ, in His
preaching to the Jews, disclaimed the possession of the independent power
now attributed to Him, it is obvious that the exaggerated and absolutely false
claims put forth in current theology respecting Him had no place whatever
in Apostolic preaching.

THE SoN oF Gob.

The importance of recognising Jesus Christ to be the Son of God is shown
by two declarations ip the Acts of the Apostles. The first states that “ Saul,
after his conversion, straightway preached Christ in the synagogues that He is
the Son of God.” (Acts ix. 20). The secondis in an address in the synagogue
at Antioch where, in reminding the )Jews of the promise made unto the fathers,
Paul says, “ God hath fulfilled the same unto us, their childrep, in that He hath
raised up Jesus again: as it is also written in the second Psalm, Thou art
my Son, this day have 1 begotten thee.” (Acts xiii. 33.)

In view of Christ’s claim in His contest with the Jews, to have been the Son
of God, this aspect of His Mission must be viewed as essential 10 acceptance of
the Truth concerning Him. When summarising the object of His Mission
Jesus says that “ God so loved the world that He gave His only degotten Son
and He repeatedly tells the Jews that God is His Father. Hence the conten-
tion of some that both His father and mother were human, and that He was not
begatten through the powerof the Holy Spirit, must be rejected as nullifying
a cardinal item of elementary Bible Truth.

_Furthermore, the Sonship of Christ shows that He occupied a subordinate
position to God ; for a son must, in some sense, derive existence from his
father, and cannot as a consequence be of the same age as his father ; neither
can he be co-equal in authority unless such authority be granted to him. To
accept Jesus Christ, thereiore, as Son of God, logically destroys the doctrine of
the Trinity.

Jesus Christ’s position as Son of God presents two stages ; Ist, as the babe
of the Virgin Mary, begotten through the Holy Spirit; and 2nd as the Head
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of a New Creation through resurrection from the dead. It is to the latter the
Apostle Paul refers in his address at Antioch ; for in declaring that the promise
to the fathers had been fulfilled by raising up Jesus from the dead, he quotes
from Psalm ii. 7 :—* Thou art my son ; this day have I begotten thee.” When
born of the Virgin, Christ’s sin-bearing mission was in the future ; but when he
became * The first begotten of the dead.” (Rev. i. 5), he had overcome, and put
away, sin in relation to His own defiled nawre. Importantas was the first stage
of His Sonship, much more important was the second. It is the second stage
which, on the basis of His obedience unto death gives Him a placein the three-
fold name—the Father, Son and Holy Spirit—into which believers are
baptised. . :

THE DEATH OF CHRIST.

We have already seen that the resurrection of Christ occupied a prominent
position in Apostolic preaching. This suggests that His death did also. On
the day of Pentecost, Peter did not merely charge the Jews with having, “by
wicked hands, crucified and slain” Jesus of Nazareth, but declared that this was
by the “determinate counsel and foreknowledge of God ” (Acts ii. 23). This is
in harmony with the prediction in Gen iii. 15, that the seed of the serpent should
“bruise " the seed of the woman in the heel ; with the sacrifices offered up for
sin in antediluvian, patriarchal, and Mosaic ages ; and with the few, but very
specific, predictions i the Psalms and the writings of the Prophets (Psalm xxii.
1saiah liii.,, Daniel ix.)

Peter, in bis reference to the brief period during which Jesus Christ was
dead, uses an expression which clearly shows the reality of that death. He says
that God “loosed” the pains of death, because “it was not possible that He
should be holden of it ” (Acts ii. 24), and that, quoting from the sixteenth Psalm,
“ His soul was not left in hades.” Clearly, then, Jesus Christ was, for a time,
holden by the power of death, and this could not have heen, from a just point of
view, unless he had been a member of the race which was condemned to deaith
because of sin.

The death of Christ destroys entirely the Trinitanan theory, for a Trini-
tarian, to be comsistent, must believe that the inferior part of what he
describes as Jesus Christ was that only which was subject to death, the princi-
Lll part—the alleged second (rerson of the Trinity which came down from

caven—being incapable of dying. A man must, thercfore, obviously be
exorcised of the Trinutarian doctrine before he can apostolically believe in the
death of Jesus Christ.

FORGIVENESS OF SINS.

The personal sins of Jews and Gentiles to whom the Apostles preached
are not exactly in the same category. The Jews were under law to God. They
had aggravated their frequent violation of that law by rejecting God’s Son, and
some who felt the force of what Peter said on the Day of Pentecost, “ were
pricked in their heart,” and, as a result, said, “Men and brethren, what shall
wedo?” The Apostolic reply to this question was, “ Repent and be baplized
every one of you in the name of Jesus Chnst for the remission of sins ” (Acts
ii. 37-38). In these cases there was clearly moral guilt, and it was, therefore,
very fitting that they should be pricked in heart for the wickedness of which
they had been guiliy—of deeds of darkness committed, with the light in their
hands, which should have restrained them,

With the Gentiles the case was different. They had no enlightenment on
Divine things, and no opportunity of obtaining light until the Apostles ap-
Enroached them with that hght. Hence their wicked course of life was due to

owing no better. It consisted of “fulfilling the desires of the flesh and the
mind ¥ prb. it. 3), and their actions are rightly described as * wicked works”
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(Col. i. 21). These actions are called * sins,” becanse they are the offspring of
sinful flesh, and are committed under “the law of sin and death.” Gentiles
out of covenant with God, being “in the flesh, cannot please God” (Rom.
viii. 8) in relation to a future life. Consequently the statement that Gentiles
who had turned from darkness to light “received forgiveness of sins” (Acts
xxvi. 18), requires to be viewed somewhat differently from the same phrasé as
applied to Jews under a Divine law.

Ve point out thisdistinction because the term * sins” in regard to Gentiles
outside Christ is often misapprehended.

JUSTIFICATION.

In addressing the Jews at Antioch the Apostle Paul said: “ Be it known
unto you, therefore, brethren, that through this man is preached unto you the
forgiveness of sins, and by him all that believe are justified from all things
from which ye could not L justified by the Law of Moses ” (Acts xiii. 38-9).

The expression “forgiveness of sins” is rightly viewed here as having
reference to the personal transgressions of the Jews ; but the Apostle does not
stop there. He says that they may also, through Christ, be “justified from
all things from which ” the sacrifices under the Masaic Law could not justif
them. This is an important announcement, and one which has not received,
as a rule, the attention which it deserves. To be rightly understood, it is
necessary to note the things from which Jews, under the Mosaic Law, required
cleansing. Some of them might have resulted from mere accidents, suchas the
touching of a dead body, or coming in contact with matter from a suppurating
wound. But they all had their ongin in the defiled condition of fallen human
nature. Two of the most important ceremonies of this nature were: (1) circum-
cision and (2) the cleansing of a mother after the birth of a child. Circumci-
sion, and the sacrifices offered for such cleansing, typified the sacrifice of Christ.
The Jews, therefore, were reminded by the birth of every man-child that their
nature was defiled with sin, and that the new-born babe and its mother could
not approach God in the way He had appointed, without a cleansing ceremony
involving blood-shedding. A subject which was so frequently and prominently
brought before the Jewish people for a period of 1,000 years cannot be a matter
to be lightly passed over, when considering the efficacy of Christ’s sacrifice, and
an understanding of baptism.

The Jews to whom the Apastle spoke would understand, and rightly so,
that their violations of the Mosaic law, arising out of their defiled nature—
from which the Mosaic ceremonies could only temporarily cleanse them—
would be the subject of complete justification by virtue of the sacrifice of
Jesus of Nazareth.

It cannot be supposed that the promised justification was applicable to
Jews only. The Jews at Antioch rejected with disdain Pauls offer of
Jorgrueness and justification ; bul, immediately Paul and Barmnabas turned to
the Gentiles and communicated the same offer to them—saying, * It was
necessary that the Word of God should first have been spoken to you, but
seeing ye put it from rou and judge yourselves unworthy of everlasting life,
lo, we turn to the Gentiles” (Acts xiii, 46); “‘and when the Gentiles heard this
they were glad and glorified the Word of the Lord " {ver. 48).

The logical conclusion of this statement is that the Gentiles were told that,
through Christ, they could obtain forgiveness of their individual sins and
Jjustification from their sinful nature; for the ceremonies under the Mosaic law
arising out of the sinful nature of the Jews were imposed upon them—nat
because they were different in constitution from the rest of mankind—but
becanse they were favoured by Jehovah with the meansof approach unto Him ;
and this “open way ” necessitated a covering, or atonement, for sin in both its
aspects, viz., in nature and in action.
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It is reasonable to conclude that if baptism into Christ’s death has relation
to both these aspects of sin, some. of the references to the ceremony in the
Apostolic writings will afford evidence thereof. We have already seen that, to
understand the things pertaining to the Kingdom, briefly mentioned in the
Acts of the Apostles, a believer prior to haptism must consult the writings ot
the Prophets; and, therefore, on the same principle, to obtain a full under-
standing of the * Thmgs of the Name,” so briefly mentioned in the Acts of the
Apostles, such an one must refer to their epistles.

Writing to the Corinthian ecclesia, which was probably composed largely of
Gentiles, the Apostle says, after referring to their previous evil course of life,
“‘ But ye are washed, but ye are sanctified, but ye are justified in the name of the
Lord Jesus, and by lhe Spirit of our God” (1 Cor. vi 11.) This was clearly a
reference to what took place when they were baptised into Christ’s name. The
washing and the justification can only have reference 1o sin, and if there had
been sin in regard only to conduct, there would have been no necessity for two
distinct words. The word “sanctified,” of course, has reference to the separated
or holy condition, resulting from introcluction into the name of salvation.

The ecclesia at Colosse, like that at Corinth, probably contained a con-
siderable proportion of Gentiles. In chap. i, verse 1L, the Apostle describes
Christ's death as a circumcision, and states that the CO]OSSIaI’lS had partaken of
that circumcision, with the result that they had “ put off the body of the sins of
the flesh” by being “ buried with him in baptism ” (verse 12). In verse 13 this
point is amplified in the following words :—* And you, being dead in your sins
and the uncircumcision of your ﬂesh hath he quickened together with him
having forgiven you all trespasses.” Two things are stated here as having
caused the previous “ dead" condition of the Colossians. These are (1) “ your
sins,” and (2) “the uncircumcision of your flesh.” The “sins” clearly describe
their actions, their uncircumcised flesh, their sin-nature. Here, then,. are the
two aspects of sin already noticed. The statement that these two forms of sin
had caused a * dead ” condition is followed by the declaration that the Colossian
brethren had been ‘ quickened together with him.” The quickening, or, 1n
other words, life-giving condition, clearly covered that which caused the dead
condition. If the quickening had not embraced both aspects of sin, it would
have been defective, and it is worthy of note that the Apostle does not set forth
these things to the Colossians as if they were new, but he writes of them as
matters with which they were already acquainted.

In the following chapters the Apostle makes reference to the same aspect
of baptism when he says :—* Ye have put off the old man wnh his deeds, and
have put on the new man ” (Col. iii. g-10). The “old man,” synonymous with
ancircumcised flesh, is put off, not in a physical, but in a constitutional sense,
and the pulling off of his deeds is analagous to the forglveness of sinful
actions. In ]lke manner, the putting on of the “new man” is not in a
physical, but in a constitutional, sense.

In writing to Jewish brethren of Christ, the author of the Epistle to the
Hebrews says to them : —* Let us draw near with a true heart in full assurance
of faith, having our hearts sprinkled from an evil conscience and our bodies
washed with pure water” (Heb. x. 22). Here, again, is a two-fold aspect of
baptism in felation to sin. The “evil conscience” clearly has reference to
the wicked conduct of the Jews, the forgiveness of which is figuratively
described as having their “hearts sprinkled.” Dodies which needed to be
 washed” were obviously in some sense unclean. Baptism, being a religious
ceremony, was not intended for ablutionary purposes, and, therefore, the
<leansing was not literal. The washing of the bodies can only be understood
n a spinitual sense, and a washing based upon blood shedding must be related
to sin. The statement of the Apostle, if paraphrased, would read, ‘Our
consciences cleansed from evil actions, and our bodies of sin ceremonially
washed, and thus constituted holy’ (1 Cor. iii. 17).
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We have one case where baptism was administered solely in respect to
inherited sin, and that is the case of Jesus Christ. When He came to be
baptised, John the Baptist, knowing His blameless life as a Jew under the
Law, viewed such a ceremony as superfluous, and, accordingly, “forbad
him’ To this Jesus responded : “Suffer it to be so now, for thus it
becometh us to fulfil all righteousness” (Matt. iii. 14-15).

The expression, ** fulfil all righteousness” implies that Christ’s righteousness
would not have been complete without passing through a baptismal ceremony
by which he was provisionally justified from his sin-nature, preparatory to a
permanent justification, or cutting off, by his death. That which was s0 neces-
sary fur the Head must surely be necessary likewise for those who wish to be
members of His body. This is implied by the word “us.” Hence they must
recognise, as the Head recognised, their sin-nature and the cleansing efhcacy, in
a ceremonial sense, of baptism into his death. The very expression, *baptised
into His death ” (Rom. vi. 3), involves this. For why did Christ have to die?
That God, in Him, might condemn “sin in the flesh ” (Rom. viii. 3.)

It is considered necessary that the personal sins of believers should be
recognised before going through the waters of immersion, and anyone denying
- that there were such personal sins wauld rightly be refused baptism. Does not
the evidence justify a similar position in respect to the sin-nature? If it be
necessary that the believer should realise that he obtains forgiveness of his
individual sins by baptism into Christ, is it not equally necessary that he should
recognise the same ceremony to be a means of justification from his sin-

nature ?
EDiTOR.

(7o bc continued.)

[The first instalment of this article appeared in our last number—28.]

Danfel's 70 Teeks and their Connerion with the
2,300 Daysg, and Fewisb Restoration,
THE PASSAGES QUOTED ARE FROM THE ENGLISH REVISED EDITION.

Unlike Daniel's former visions, this of the Bth ch., and the prediction of
the seventy weeks in the gth, take no account of Gentile times, but are
intimately concerned with the Sanctuary and the Messiah.

The vision of the contending ram and goat predicted Persian and Greek
warfare, resulling in Greek supremacy:to be followed by a power, fierce in
aspect, and artful in ruling ability, who would, when Jewish iniquity reached
its height, destroy wonderfully the holy people, stamp the truth to the ground,
and afterwards be the subject of destruction,
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We can readily see in this a description of Rome pagan and papal; but
Daniel could not at that time. [Its dreadful prospect made him ill ; he was
“astonished at the vision, but none understood it” (viii., 27.)

Its duration was made known to him, however, and we must note closely
the question that made it public. “How long shall be the vision of the con-
tinual burnt offering and the transgression that maketh desolate, Zo grve both
he sanctuary and the kost to be trodden underfoot?” This was answered by
“Unto two thousand three hundred evening-mornings ; then shall the
sanctuary be cleansed” (verse 14.)

By this Daniel knew that their impending restoration would be followed
by greater desolation than before ; but, until the sanctuary and the nation had
been restored, and agunin been the subjects of defilement and overthrow, none
could determine the ending of these calamities, because the beginning of them
had yet to be seen.

When Darius the Mede became king in the place of Belshazzar, Daniel
knew the hour of release was at hand, having “understood by books the num-
ber of the years for the accomplishing of the desolations of Jerusalem” (ix., 1.)

He prayed according to his heart’s desire and was rewarded by a visit from
the angel Gabriel, who came to “ make him skilful of understanding,” and to
“understand the vision” (ix., 23.) What vision? Surely the one that “none
undetstood ” contained in the S8thchapter. Ile was informed—* Seventy weeks
are decreed upon thy people and upon thy holy city to finish transgression, and
to make an end of sins, and to make reconciliation for iniquity, and to bring in
everlasting righteousness, and to seal up vision and prophecy, and to anoint the
most holy” (verse 24.)

The Jews finished their transgression in crucifving Messiah, who put away
sins, and brought about reconciliation and enduring righteousness, confirmed
previous covenants, and, as a consequence, was antitypically anointed, by
immortalisation.

This was to be accomplished .in 70 prophetic weeks, which is 490 years.

The Angel next proceeds to indicate the commencement of these years :—
“Know, therefore, and discern that from the going forth of the commandment
to restore and to build Jerusalem unto the Anointed One, the prince, shall be
seven weeks, and threescore and two weeks ; it shall be built again with street
and moat, even in troublous times” (verse 25).

The question that arises here is, \Why is this'period of 69 weeks divided
into two purts 7 Noreason is given. :

Next we read in ver. 26, “ After the threescore and two weeks shall the
anointed one be cut off, and shall have nothing,” and that this iniquitous
proceeding would be followed by retribution, the city and sanctuary being
destroyed, and the end come upon the Jewish nation as a flood. Before this
“he shall make a firm covenant with many * during “one week” This
evidently is the seven years during which, by the preaching of John and Jesus,
many made a covenant with God, by means of the perfect sacrifice which
caused Mosaic “sacrifice and oblation to cease.”

We can see why the last important week of seven yearsis considered
separately, but again we ask, Why is the seven weeks (forty-nine years)
separated from the sixty-two?

Before suggesting the reason, let us consider when these predictions began
to come about. Like most long periods of prophetic time, there are events
leading up to the beginning, necessary for its development, which may be
mistaken for its actual starting point. Four royal decrees mark as many stages
in the restoration that took place under Zerubbabel, Ezra and Nehemiah.
Their overthrow had been gradual ; their recovery from it was the same,
Nebuchadnezzar took Jehoiakim and the city in 605 B.C., and seventeen years
later destroyed it utterly. In the first year of the Persian monarchy, “that
the word of the Lord by Jeremiah might he accomplished,” Cyrus was
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stirred up to proclaim liberty to the captives and permission 1o restore the
Temple ; and about seventeen years later (519 B.C) Darius the Persian caused
this work to be finished by another decree, necessitated by Samaritan opposi-
tion and Jewish faintheartedness, which * had caused the work to cease.”

Renewed hostility against the Jews * threatened wrath against the realm ”
of a subsequent monarch, Antaxerxes, and he made a decrce in the seventh
year of his reign, confirming previous decrees, giving liberal donations from
the treasury for the work of the restoration, and, in addition, granting leave 10
Ezra to organisc magistrates and judges in Judah; a measure of self-govern-
ment once more.  This was in 456 B.C.

The fourth decree commissioned Nehemiah in 444-5 B.C. to “build the
wall ¥ of Jerusalen, and to govern the city ; which difficult task he successfully
carried out, in the face of malevolent opposition from within and from without.
He placed Jerusalem in the security of walls and gates the same year.

Daring his administration as Tirshatha, the people were reformed, and
the polluted priesthood and Sanctuary cleansed from the presence of the semi-
wdolatrous relatives of the high priest. These events are a faint type of the
cleansing of the Sanctuary by the anti-typical Ezra (Help), and the anti-typical
Nehemiah (God comforts); by that coming governor-priest under whom
Israel will soon obtain more than “grace for a little moment, a nail in His holy
place, and a little reviving ¥ (Ezra ix., 8).

Of the four decrees having to do with the restoration and rebuilding of
Jerusalem, we have seen that the former two are notable as endings of two
stages of seventy years’ desolation. The other two mark two beginnings of
the 490 years unto the Messiah, and, consequently, there are two endings,

From the third decree of 436 B.C. to the crucifixjon or cuttingoff, 400 years
elapsed, and their expiry was foreknown to Jesus to the very day.

From 444-5 B.C., when the final decree was issued, to the thirtieth year of
Jesus, is 490 lunar years. He was then symbolically “ cut off” in baptism, and
at the same time became literally the *anoinied one” by the Holy Spirit des-
cending upon him  (Acts x,, 38).  This was * His manifestation to Israel”
when he began to preach, saying * The fime {5 fulfilled, and the Kingdom
of God is at hand ; repent ye, and believe the Gospel” (Mark 1., 15). This, of
course, is preliminary to the final ending at the crucifixion.

Jewish ecclesiastical affairs were regulated by lunar time; the moon, as
well as the sun, having been given for times and seasons (Gen. i, 14). As in
former years, “ from one new moon to another” (Is. Ixvi.) will mark off periods
for worship, when the Sanctuary is restored ; it is likely, therefore, that dates
relating to these things are given both on lunar and solar scales. A lunar year
is 10 days and 11 hours less than a solar.

Reverting now to the condition of the Jews under Nehemiah : we leamn
from sacred and human history that they enjoyed relief from oppression whilst
under the just, but stern, governorship of Nehemiah, who ruled without taking
the payment that some of his predecessors had exacted, because of his devotion
to the cause and people of God.

Their comparative obedience secured them from the domination of a
Persian governor, with a Sanctuary undefiled by Gentiles for about forty-nine

ears.

Y The close of this period of forty-nine years was signalized by a final message
from jebovah. The siate of the Israelites is vividly set forth and denounced
by Malachi. The priests had disgraced and corrupied themselves, polluted the
worship in the Temple, and caused the people to stumble at the law; God
“had no pleasure in them, neither would He accept an offering at their hand.”
The warning was uttered, “ If ye will not hear, I will send a curse upon you, and
1 will curse your blessings ; yea, 1 have cursed them already ; behold 1 will
corrupt your seed and spread dung upon your faces, even the dung of your
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solemn feasts, and ye shall be taken away with it.” Prophecy ceased at this
point of time ; a “famine of hearing the words of the Lord” supervened, and
the Holy Spirit no more spoke through man to Israel till towards the close of
the seventy weeks, when John the Baptist came “in the spirit and power
of Elijah, to revive the hearts of the fathers in the children,” that they might be
ready to accept the Messiah, and escape being smitten with the curse that was
prophesied for his rejectors. .

Whether Malachi’s words had any effect in warding off the threatened
retribution, history is not definite enough to show. The first event of note that
it records, in connection with the renewal of oppression, is given by Josephus :
it took place thirty years after the expiry of the forty-nine years.

He informs us that the high priest John, grandson of Eliashib (Neh. xiii,,
28) quarrelled in the temple with his brother—the son-in-law of the Sanballat
mentioned by Nehemiah—and slew him there. The Jews were at this time
again under a Persian governor, Bagoses, who oppressively taxed every sacrifice
offered, and who, after the murder, insisted upon entering the temple, saying
that his presence could not pollute it more than the high priest had done.
“ The people were on account of this murder, enslaved, and the temple was
polluted by the Persians” (Josephus, Book 11, ch. 7).

In such circumstances we may find the explanation of the dividing off of
the seven weeks from the 69. Seven prophetic weeks, or 49 literal years, seems
to be the length of time of their “little reviving,” under an autonomous govern-
ment ; at their expiry, I think the 2,300 years commences.

Deducting, therefore, this period from 444—in which year the command to
rebuild the walls was given—we find that 395 B.C. commences the time of
Sanctuary pollution and Jewish downtreading. From that time Greek, Syrian
and Egyptian alterpately made Palestine their battleground — enslaving,
plundering, and killing the Jews in multitudes. At intervals they obtained some
ease, as under the Maccabees. The Romans ultimately, when Jewish iniquity was
consummated in the crucifying of Messiah, carried them away as by a flood,
and completed the treading under foot that commenced afier the Restoration.

Daniel briefly adds (ix., 27) that wrath will be poured upon the Jewish deso-
lator, thus finishing with the last thing mentioned in the previous vision of
ch. 8, where we read that he shall be broken “ without hand” ; the manner
of the breaking being described elsewhere by him,

Like the representative Holy one (viii., 13), we anxiously enquire, “How
long shall be the vision?”; for Jewish upnising indicates that the time of
our redemption draws nigh.

The question relates to the giving of “the Sanctuary and host to be
trodden under foot,” which appears to have been, as before stated, in or about
395 B.C. Measuring from this time, the 2,300 YEARS WILL EXPIRE IN 1905.

Zionism is now a political factor that is to be reckoned with ; itis
countenanced by the German Emperor, and the Sultan seems willing, for a
price, to open his Palestinian dominions to the Jew. But they have not
succeeded in their commercial and other attempts to obtain enough money.
Israel sold themselves for nought, and they are to be “redeemed without
money.” It may be that success will be gained by political means. Chronic
unrest is the state of the Turk, and suspicion of the designs of each other, the
state of his Russian, Austrian, and Italian neighbours. Much may happen in
four years, and we may surely look for some event as definite as the royal
decrees for their former restoration, to take place about the expiry of that
time.

It will be seen that the above calculations are based upon the 2,300 days
named in the Authorised Version. If these be correct there is obviously
w0 need to adopt the figures found in any exceptional manuscript of Daniel.

A word as to former expositions of this Sanctuary cycle. It has beer
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thought to commence with the first event seen in the vision, namely, the uprise
of the Persian above the Median power, which took place in 536 B.C. This, as
a preliminary commencement of the cycle, brings us 1o 1764, which was a
g::lod when Jewish conditions began to improve. An Emancipation Act had
ssed m England, and was followed afterwards by the American revolted
colomes embodying the principle of Jewish cquality in their new constitution.
The French Revolution quickly followed, which shook into ruin the Contincntal
States, and, at the same time, unloosed the fetters from the then everywhere
despised and persecuted Israelite, who thereupon quickly asserted himself.

Again, it has been suggested that the first notable event in the vision, viz.,
the Persian ram pushing the Grecian goat, is the starting point. This was in
480 B.C,, when Xerxes invaded Greece. Two thousand three hundred years
from thence falls in 1820, at which time the fiist decisive blow at the power
which still defiles and possesses the Sanctuary-land was struck. Greece
revolted, and became separated from Turkey, whose fleet was also destroyed.

Azam, two thousand three hundred measured from the restoration decrees
of 456 and 444 B.C., run out in 1844 and 1856. In the former year Turkey—
the Power raised up to chastize the Catholic apostacy in the East (Rev. ch. ix.)
—was * requm:d" to cease the cxccutmn of apostates, and an edict was
extorted, granting religious toleration in its dominions; in the latter, the
Crimean war came to an end, and, by the Treaty of Paris which followed it,
the Powers undertook to regulale ’the dissolution of the Ottoman Emp:re

Each of these events 1s a distinct step lowards the “ cleansing” of the
Sanctuary-land, and it is in harmony with the Divine system of prophetic
times to regard them as initiatory fulfilments of the cycle. As they develop
we gain confidence in looking for the speedy and complete fulfilment from its
latest and final starting point.

Caution is to be advised in dealing with dates, which we have to reason
out, and modesty in our deductions therefrom, Presumptuous statements as the
followmg ought to be guarded against. Speaking of Sanctuary cleansing, a
Mr. Dimbleby declares :— “ Jerusalem cannot be trodden down a moment later
than 18983, unless we can quench the sun and stop the rotation of the earth.”

Yet difficulties, failures, and the follies of men should not deter from the
study of an element of revelation which was given that in due time it might be
understood. * Pray for the peace of Jerusalem ;” “ God shall arise and have
mercy upon Zion, for it is time to have pity upon her, yea, the sef time is
come.”

R. H. Forbp.

[We insert the foregoing thoughtful contribution as a help toward the
solution of an important prophetic time, the interpretations of which have not
hitherto been satisfactory. We shall be prepared to _consider the insertion in
future numbers of further remarks or criticisms which any of our readers may
have to offer.—ED. S.X)
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Editorial Flyleaf,

We tender our thanks to those sub-
scribers who have remitted for Volume
Eight, and, in answer-to several inquiries
relating to health, we beg to say that it
continued fairly good until the middie of
January, when, in consequence of un-
expected and very exceptional worry,
connected with business, the Fditor Lud
a recurrence of some of the symptoms
which he had two and a half years ago,
and from which, at the time of writing,
he had not recovered. What the future
may bring he knows not.  He commits
himseli to an all-wise and merciful
Father.

One of the most stupendous and useful
engineering works of modern times is
the dam thrown across the Nile, by
which 2,500 square miles of land are
added to the crop-bearing area of Egypt.
The difficulties of the undertaking have
been immense. Operations have some-
times had to be suspended for months
together when the Nile was at his highest,
and it has been necessary to dig to enor-
mous depths to find sure foundations.
The work is being carried out by British
capitalists and engineers, and Egypt pro-
vides nothing towards the cost until the
work is completed. The payments will
then be spread over 30 yeurs, and these,
it is presumable, will be a comparatively
easy task, because the additional area
of the soil will considerably enhance the
national revenue.

The undertaking is interesting as
bearing upon the future of Egypt. Any-
thing which makea that country more
productive will increase the cupidity of
Russia, stimulated by France, to wrest
it from British control Little do the

men of wealth amd skill know they are
Jdoing a work which will help to deprive
Britain of her present supremacy in
that part of Africa.

The article in the present number on
* Iuniel's Seventy Weeks,” by Bro.
R. H. Ford, contains some precautionary
remarks in regard to deductions from
Jdates connected with prophetic times,
which are very opportune, in view of the
disappointment caused in 1900, and alse
in 1896, through the presumptuous
Jdogmatism of recent prophetic exposi-
tions.

We were recently reminded of another
instance, by the re-perusal of a letter,
dated December 4th, 1874, written to us
by a very earnest brother, who said ;—

“I have just been reading an extra-
ordinary work of Thurman’s, of America,
and you should ponder its contents!
He demonstrates irom Scripture, history,
and astronomy, in combination, the com-
mencement and ending of the \x,npture
lines of time, and makes the nltimate in
ull cases to vonverge to the 14th of the
first (Jewish) month, 1875, or, say, 19th
April, 1875, and I defy you, or anyone
clse, to find a flaw in hi# reasoning out
this resalt, and what is of great moment,
in doing so he verifies the accuracy of the
text of the Scriptures.”

The Hlaw which this brother thought
it impossible to deteet has been exposed
by the cfiuxion of time. Nevertheless,
such ciforts are not to be despised.
Although failures, they often contribute
something towards a correct solution,
il only in showing to subsequent investi-
gators some of the pitialls to avoid. The
difficulties in  solving prophetic-time
problems will, doubtless, be gradually
removed as we come nearer to the time
for their expiration, Hence the wisdom
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of further investigation, undaunted by
post mistakes.

In the Chrisadelphian for November
the following passage oceurs :—

“What did Paul mean when he said
to the Colossians that they had put off the
old man with his deeds?™ Answer:
The meaning is sutliciently obvious from :
the context. Read verses 8 to 10, “ But
now ye also put off all these, anger,
wrath, malice, blasphemy, filthy com-
mupication out of your mouth. Lic not
one to another, seeing ve have put off
the okl man with his deeds. awd have put
on the new man, which is renewel in
knowledge after the image of Him that
created him,

“The old man” is descriptive of the
evil chnracter of the natural man. ~ The
new man ” defines the character of such
an one transformed by the knowlalge '
and obedience of Christ. A Colossian
who had been a thiet und a linr, and had !
heen transformed by the Gospel into an
honest, truthiul, affectionate servant of
Christ, would have put off the okl nan
with his deeds. The matter is us plain
as possible to senses unspoiled by theo-
logical metaphysica.

The meaning of Paul’s statement in
Colossians is certainly sufficiently obvious
from the context, but the Editor of the
Christadelphian does not give that mean-
ing. It is true that there is a putting
off of the old man with his deeds during
probation in the sense of walking in
Christ’s footsteps, but it is also true that
the ok} man with his deeds, in another |
sense, is put off at baptism, and this is
what the Apostle refers to when he says,
*Ye have put off the old man with his |
deeds.”

This fact is used by him as a reason for .
not practising some of the deeds of the |
old man, viz., lying one to another. If
the old man with his deeds had been put
off completely in the character-aspect,
there would have been no need to give
the exhortation, * Lie not one to another.”

1t was because they had put off the old
man with his deeds—in & constitutional :
sense, by immersion into the New Man .
Christ—that the Apostle appeals to them |
to act in barmony with this changed -

position. To represent the putting oft of
the old man with his deeds as wholly a
question of character is misleading; and
the reverse of a right division of the
Word of Truth. It is twolokl—1st, con-
stitutional ; 2nd, in character ; and the
first is the basis, or reason, for the
secomd.

in the same number of the Christa-
delphiun the tollowing question oceurs
in " Answers to Correspondents ”

= Could Christ have been raised from
the Jead, apart irom the shedding of his
hlmnl 2™ 1n reply, the Editor says :—

“ ft is- unprofitable for mortals to
speeulate as to what mught, or could,
have been had things been different. God
only reyuires us to rightly exercise our
minds on His will and purjuse concern-
ing things as they are and shall be. The
\ulptuns tell us concerning the resur-

i rection of Christ, that +¢ was because he
Towus
. from the dead.
. rousness was munifested in perfection in

fan holy one’ that Glod raised him
His holiness and right-

his vbedivnce unto his death. This is the
positive teaching of Scripture. We do
not care to contemplate or discuss contra-
dictory or hypothetical conditions.”

In the statements which we have put
in italies in the above gquotation, the
Editor of the Christadelphian virtually
allows the point of the question, for he
practically asserts that the shedding of
His blood was part of Christ’s perfect
obedience on the basis of which He was
raised from the dead. There need not
therefore, have been any apparent diffi-
dence in giving & straight answer to the
question. Indeed, the author of the
Tuwelve Lectures took very strong ground
in relation to the necessity of Christ’s
perfect obedicnce, including therein the
shedding of His blood as o basis for
resurrection, for in that work, pp. 146-7,
he wrote :—

* The necessities of the case have been
perfectly met by Jesus Christ. The first
necessity was that the law, both Edenic
and Mosaic, should be enforced. The
law required the death of the transgres-
sing nature, viz., human nature. . . .
But it was also necessary that he should
be holy, because, ¢/ he had been o sinner
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Limself, his sacrifice would have been uf | boustings bo continued, aiter

n0 avuil, inasmuch as kis own sin would
have prevented his [N‘l;muhon, /mzu':"
tating the per minion of deat
by g f Christ lad been a
personal transgressor, God could not have
raised him from the deud, becuuse the law
of sin would have kept him Vn the grave,
and the scheme of salvation would have

miscarried st its most vital juncture.”
(Italics ours).

This quotation is in harmony with
Seripture teaching in relation to the
operation of the law of sin and death,
and it is what we have contended for all
through the recent division. Was it
because the full force of the argument,
volved in the question put to the
Editor of the Christadelphian, was seen
to completely nullify the enlightened
rejector theory that he does not care to
contemplate or discuss  hypothetical
conditions *

The Editor of the Christadelphian,
the January number, in a note to son
one on the *Responsibility Question,”
quotes the following as evidence of resur-
rection to judgment of the unbaptised
rejector of the Truth. “To him that
knoweth to do good and doeth it not, to
him it is sin.” (Jas. 17)

i the

being
shown what God required, they would
be sin. To apply the words to any out
of Christ is to perpetrate what logicians
call & non sequitur. It is virtually to
represent the Apostle as saying that
because. those in Christ did evil when
they knew what was good, those out of
Christ doing the same were equally
guilty of sin against Divine law. This
quite ignores the apostolic dictum else-
where, that they *that are in the flesh
cannot please God,” awd that, cor
quently, all they do is sin in relation to
God’s will. Ay well might we say that
the statement in verse 6 applies to those
out of Christ cqually with those in
Christ, “God resisteth the prowd, bu
giveth grace unto the humble.”

In the Diary describing Bro. Sulley’
visit to America, Australia, and New
Zealand, there occurs the following
incident, which we cordially commen
to the notice of any others situated in
w similar position.

“Many years ago the writer Was
visiting & brother and sister almost in
isolation. After breaking bread, there
seemed to be un absence of oue necess
clement—a collection. U'pon suggesting
of making one, it Wus

This is an
f Scripture through lgnoung the con-
text. The verse begins with the word
“ Therefore,” which clearly implies that
it is connected with that which goes
before.  The preceding verses deal
wholly with those in Christ, verses 13, 14,
and 15, admonishing them that their
business affuirs should be subject to God's
will, because their life was a vapour ready
to vanish away. This apparently the
brethren in question did not do; for,
after the admonition in verse 13 to 1
the Apostle says: “ But now ye rejoice
in your boustings, all such rejoicing iv
evil”

Then follows verse 17: * Therefore to
him that knoweth to do good and doeth it
not, to him it is sin” Obviously the
word “him ™ in this verse is equivalent
to *ye,” and, in effect, states that if the

 help.

| we have no speciul call f

explained : * We are generally alone, and
r anything of

we do our

When there is.

that ki
best.
0y *We are commanded
by the Apostic to make a collection on
the first duy of the week as an offering
o t every man lay by him
in store, as God hath prospered him
(1 Cor. xvi. 1, 2). You, as the husband,
earn so mnnh * Honour the Lord with
If you put on one side
l.u.r) first d«ya proportionate sum. as
indicated in “the types under the law,
you will have the money to spend when
the opportunity co kewise your
wite—she receives so much for keeping
louse—perchance she can *suve’ out
yet a little. Now, if both lay by in
this way, it will be ready when requireil.
= I you have no case of need amongst
your smal bly, there are plenty in
large ecclesias anil in isolation who need
Then, aguin, atter your *store’
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increases to & sufficient sum, you might
make a public proclamation of the truth
in your neighbourhood, for you will
have sufficient ‘laid by’ for travelling
expenses and advertising, &c.; and the
Lord may prosper your ways and increase
Yyour numbers. ﬁle suggestion * cuught
on,’ as we say. And now there are
more than ‘two or three’ meeting in
that place ; and, moreover, many have
come to a knowledge of the truth as a
consequence of the public proclamation
in this little place.”~The Christadel-
phian, January, 1902, p. 34.

The Christadelphian Advocate for last
November contains a letter on the
Inspiration question, signed “John
Genders,” of Birmingham, dealing with
an editorial criticism of a statement in
the July Fraternal Vistor, that the
original MSS. of the Bible are “at the
present time non-existent,” and “the
most one can say concerning them is
but affirmation without evidence.® This
letter is followed by a reply by Bro.
Thos. Williams, editor of the Advoente.

The February number of the Christa-
delphian Advocate contains a second
Jetter from the above-named writer,
followed likewise by an editorial reply.
To those who are interested in the ques-
tion of Inspiration, these communics-
tions are well worth perusal, inasmuch
a8 they Jeal with the root of the matter.

In the second Jetter irom Bro. Genders,
he seys that the statement about the
original MNS, was “a slip of the pen,”
and that it related, not to the writings
themselves, but to the = parchment and
ink.® The Fraternal Visitor for Feb-
ruary contains an editorial criticism
of Bro. Williams’ article in the November
Christadelphian Advocate, in  which
Bro. J. J. Hadley says that the state-
ment in question * in ita absolute naked-
ness cannot be defended,” and further
adds that “ it ought to have been quali-
fied * by a remark that it referred to the
question as to whether the original MSS.
* were absolutely free from error.”

In the Fraternal Visitor criticism it
is contended that if the word “inspira-
tion® in II. Tim. iii. 16, means the
“ubsolute inerrancy® of the * Moly
Scriptures,” it would be equally logical
to contend, on the basis of the word “ in-
spiration ” in Job xxxii. 8, that the
“ hunman understanding ® was “ likewise
infallible.® But there is & flaw in this
reasoning. The two passages are not
of equal suthority. There is no question
about the passage in IL Tim. iii. 16
having been written by Paul under
Spirit guidance, but the statement in
Job xxxii. 8 was uttered by a man who
was not under Spirit guidance, viz,
Elihu, who spake some things that were
true and some that were false. Inspira-
tion, therefore, is only responsible for a
corrvect record of what Elihu uttered.

The whole gist of the criticism by the
Editor of the Fraternal Visitor is to the
effect that the Bible is wholly inspired,
but that Divine inspiration does not
involve [reedom from error—a kind of
inspiration which, it may be remarked,
constitutes the Bible the very reverse of
an lmpregnable Rock.

As an illustration of the kind of error
which inspired writings are said to con-
tain, reference is mude to a discrepancy
in the two records of the same event in
Matt. xxi. 40, 41, and Luke xx. 15-16, in
which an answer, attributed to Christ
by one historian, is, by the other, placed
in the mauth of his disciples.

On this puint, Dr. Adam Clarke, in
commenting on the passage in Matthew,
VS 1—

“But Luke rvelates it differently.
According to him, they said, God forbid /
The ‘Codex Leicestrensis’ omits ot
Aeyovoiv, they say; so that the fol-
lowing words appear to be spoken by our
Lord. Michaelis supposes that in the
Hebrew original the word was waiomer,
ke said ; for which the Greek translator
might have read, waiomery, they said.”
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We do not quote this as an absclute
solution of the difficulty, but as an
indication of how the discrepancy most
probably originated, and to show on what
slender grounds the contention for &
Divine inspiration admitting of error, 18

baved.

On the eve of going to press, we have
received & pamphlet, of about 18 pages,
entitled * The sign of the prophet Jonah;
a vindication of the Truth: by Wiliam
F. Richards, of 300, New Cross Road,
London, S.E." Its object is to show
that Jesus was seventy-two hours in the
Tomb, and, thereby, to refute the popu-
lar belief that he was only there from
Friday afternvon until Sunday morning.
We have not had time to critically ex-
amine the evidence and the arguments
presented by Bro. Richards—who is a
member of the South London Eeclesia—
hut we may say that we have long been
convinced that the popular view on this
subject is erroneous.

The Treaty of Alliance between Gresb
Britain and Japan, published on the 12th
of February, is a very important docu-
ment. It provides lor two contingencies.
First, if either Nation has to defend its
own interests in the Far East, the other
undertakes to remain neutral; and,
second, if either of them should go to war
in defence of interests common to both, -
and is attacked by niore than one hostile
power, it is o receive assistande from
the other party to the Alliance.

On the surfuee, it is defensive and
pecific, but, in reality, it is intended to
resist the encroschiments of Russia in the
Far East, which—notwithstanding her
disclaimers—are being steadily, but
quietly, consolidated.

This step confirms the opinion we
have expressed in former numbers of the
SaNcruary KEeeper, that the *tidings
vut of east and out of the north” (Dan.
ii. 44), which are to trouble Russia when
invading the Holy Land, are likely to
come from the Far East, and from the
British Isles.

Things RNew and OIb.—Mo, 23.

PeTir’s Firsr LeTTRR.— Continued.

The Scriptural Quotations sre nearly ail given, a3 in Young's Tranalation.

It must have been no small satisfaction
ta the brethren wha were to witness the
impending judgment upon the House of
Isruel, to receive the Divine Message, tor
such is this Fpistle. Indeed, all the
Apostolic Epistles ure Divine messages,
and each has its important bearing upon
the time and circumstances in which
hrethren have been, and are, placed.
This feature is & clear indication of their
Divine source, for none but the Deity
could have so framed & message
Or messsges B8 ut once to 50 com-
pletely provide for existing circum-
stances, end also for unborn ages, as

to afford encouragement, puidance, and
comfort to all those who were truly his
chililren. Such, however, is the case,
and a close acjuaintance with the Word
enables us to reahse this.

A correct understanding is what the
Truth-loving servant of Christ desires ;
and it is in Joctrinal matters more than
in precept or exhortation, that great
vare in interpretation is required, be-
cause the latter are much more easly
apprehended. They are more closely
related to every-day events in our lives
than doctrines which necessarily include
things pertaining to the Deity him.
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self. We should therefore realise that
in order to attain accuracy and a definite-
ness compatible with the clear and perfect
will of God, devout study snd a steady
application of the mind are absolutely
necessary. .

That such a course will be profitable
there can be no doubt ; the many refe-
rences made to other parts of the Serip-
tures will very often shed a light on a
verso or expression which enables the
true meaning to be understood, and
thereby cause us to rejoice in being able
to produce a “ Thus saith the Lord.”

That the Epistles all abound in both
exhortation and doctrine is an obvious
truth, and it is by both that we are
enabled to build ourselves and others up
in the most holy Faith in which we are
called.

Peter, like Paul, gloried only in the
Lord, and both realised their ambassa-
dorial work ; both realised that they
were chosen to be leaders of the brethren,
the one of the Jews, and the other of the
Gentiles. What would seem egotism
in men less honourably placed, becomes

. the charm of pleading and beseeching
“in Christ’s stead,” and a spirit of admira-
tion results in all those who love to dwell
on their words. How refreshing, there-
fore, is Peter’s entreaty in the first verse
of this chapter :—* Elders who are among
you, I exhort, who am u fellow-elder, and
a witness of the sufferings of the
Christ, and of the glory about to be re-
vealed a partaker ; tend the Hock of God
which i8 among you, being overseers,
not constrainedly, but willingly, neither
for filthy lucre, but of a ready mind,
neither as exercvising lordship over the
heritages, but patterns becoming of the
flock : and at the manifestation of the
Chief Shepherd, ye shall reccive the
unfading Crown of Glory ” (verses 1-4).

There are not very many words in the
above, but there is a fund of wisdom in
the seven points :—The Ellers were con-
sidered a8 shepherds among the brethren,
acting under a * Chief Shepherd,” whom
in an earlier portion of the Epistle they
had been reminded that they loved

(chap. 1, 8). Now was their practical
manifestation of that love 1o be seen ; lst,
to be constituted an overseer or shep-
herd was an honour ; secondly, the work
was to be “ not constrainedly,” that is;
with a feeling of compulsion or irksome-
ness. It is possible to accomplish work
under such conditions, but where would
the vitality be¥ Its equivalent in the
world to-day is “the form of godliness
without tho power.” Sheep tonded
under such conditions are restricted
from that sweet pasturage and love of
travelling o’er the word which improves
them, just as in the natural sheep careful
shepherding and roaming at will over
the sweet pastures fattens and keeps
them in heulth.

Thirdly, “but willingly” This is a
gramul trait of character in any worker
tor the Master ; it embraces readiness,

i desire, and inclination, without reluc-

tance. The conditions in those days
were the reverse of pleasantncss ; it fre-
quently meant the loss of all prestige, and
not infrequently the loss of life itself,
We labour under far more favourable
conditions ; let us, therefore, use that
“ willingness ” which shall be pleasing to
the Chief Shepherd.

Fourthly, “ Neither for filthy lucre.”
Under various excuses and for divers
reasons, the world, with its form of
godliness but lacking the power, has
chosen to ignore this excellent exhorta-
tion ; but happily those who know and
love the Truth have ever, so far as my
knowledge goes, resisted an innovation
which must always sap the labour of its
virtue.

Fitthly, “ but of a ready mind ” : that
is, a mind without the promptings of a
sordid nature, such as must more or less
operate where “ filthy lucre ” is an opera-
tive force. “ The hireling feeth because
he is an hireling and careth not for the
sheep,” said the Chief Shepherd.

Sixthly, “ Neither as exercising lord»
ship over the heritages.” This term
* heritages ” covers a fund of meaning ;
it is & term which shows that the sheep
were those who had come under heirship






